An Analysis of the Authenticity of the Zohar

By Rabbi Chareidi
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1 Introduction

1.1 Motivation

The first thing we must appreciate, | think, when approaching sensitive subjects such as
this, is our purpose. Why are we doing this? /n nxv nnon mwna - | think, should be
interpreted not only as the first thing a child should be taught, but also that whenever one
expounds on mnon, the first directive should always be n nxv - something that will
expressed in the context of fear of Hashem, if not directly, then indirectly and eventually.
It must be something that could only enhance our nmay and our relationship with nrapn. |
believe that the perspective | offer before you today could purify your Avodas Hashem
and cleanse it of foreign influences. | bring before you a subject that examines one of the
major influences on, and one the major constituents of contemporary Frum Jewish
culture. It is something that lies at the very heart of much of contemporary Jewish
thought, and today | would like to perform a little heart surgery or at the very least
present you with an echocardiograph.

1.2 Mesorah.

Mesorah is the very lifeblood of Yiddishkeit. It is what supports that which is axiomatic
in Yiddishkeit. It defends it in dimensions both where logic has no existence and where
rationale rules. It is the basis for the continuation of our n»wx - regarding our relationship
with a7apn, our nynx In Amn ynn, in that the Torah in our hands today is that which was
given to Yxaw 995 by waqnwn at >»oqn.

What is Mesorah? Mesorah, as we know, means "Tradition", "passing down", A Chain
Of Testimony. It gives the stamp of approval that novelty must earn before becoming part
of Yidishkeit.

Yet The Zohar, by all claims - r' Yitzchok dmin acco, the Sefer Yuchsin, the Ari himself,
and the Chida, in fact by all accounts until the Radal (r' Dovid luria)'s Revisionist Zohar
Theory in the nineteenth century was said to have been discovered as a complete surprise
in the thirteenth century, and thus has no Mesorah! No chain of testimony vouching for
its authenticity!

It was supposed to be a unique book, of the most sublime secrets ever known to man.
Some Sephardim, it would seem, consider it the holiest book in Jewish literature, even
holier that the Chumash - the Moroccans make a special feast the day they acquire one
and bring it into their home. The Ramchal believed that its very reading without
understanding a single word, is an occupation of great spiritual value and could bring one
to attain levels of spirituality and holiness and grant heavenly indulgences.

At every junction of life, at every Festival, and celebration, in mourning and at
remembrances, Sephardim have the custom to read a relevant part of the Zohar to lend



the occasion seriousness. The whole ceremony of Brit Yitzchak is entirely based on the
Zohar.

Mekubalim who toil in the Zohar day and night were long considered to be men of the
most unimaginable holiness and ability - the most pious of the population. A belief that
was to help catapult Shabtai Tzvi into the role of Messiah. It was also believed - as stated
in Shut Tshuva Meahava 26 that a person taking a false oath on the Zohar would die
within a short space of time.

Ashkenazim too, while most attributed great holiness to it, felt themselves too removed
from the mysterious text and too lowly and unworthy to study it - certainly en masse
(hence, in my opinion the many important points of note in its context, that would
undoubtedly have shocked some of them, evaded them, and the book rested safe
enshrouded in mystery among the normally more critical Ashkenazim, and blindly
accepted by the Sephardim until by the time of the Ari it became too late to challenge).

And although many books by famous kabbalists were written on the Zohar, some of
which claimed to explain it, nevertheless all of them were written using its own terms and
concepts with little simplifications.

The book itself is quoted by well known Talmidey chachomim throughout the
generations - Rabeinu Bechayey, the Tashbetz, the Radvaz and Maharshal, the GRA and
Rabbi Zalman MiLiady, down to basically all famous Poskim and Darshonim of our day.

How did a book suddenly appear on the Jewish scene and become canonized, and
integrated into the very fabric of Yiddishkeit?

What was the process?

The truth is, it would seem is that there was no official canonization.

The book appeared, sustained a few challenges here and there, and rose to unimaginable
status, mainly by virtue of its charisma, and the desperate thirst of the Jewish people for a
taste of the sublime, mysterious and messianic.

It appears to me that its acceptance came in a kind of snowball effect, whereby the less
great accepted it and brought it to the greater who brought it to the greater and it became
endorsed by the most prominent leaders of the generations. Having reached the top for so
long, it would seem that it's authority stood no risk of ever being challenged.

Almost.



2 A Brief History of Kabalah
2.1 Origins

To understand the significance of the Zohar, we must first examine a brief history of
Kabalah.

I would like to preface that The term Kabalah as a name to the entire body of esoteric
Jewish thought has long been a misnomer. R' Meir abu Sahula was a contemporary of the
Rashba is mentioned in Shut harashba 1:180 and he wrote a peirush on sefer Yetzira. The
truth, according to his testimony, is that the terms Kabbalah and Mekubalim in reference
to the esoterical studies only appeared in the twelfth century, and it was strictly an
appellation for the Study of philosophies concerning the 10 Sefiros and some Taamei
haMitzvos based on these studies. He writes:

DYNN VNAY PIY MINTI NVNTI DIRIPIN IDITY TITH DN PITI VMY 295 DTN YD NPNY DX DMIMdN
792P ANNAN YHYV NEPI NPAD TWYN NNONY PRNPY,DXD2IPN - MY OONNND.

Translation - It is our duty to investigate all things to the best of our abilities, and follow
the paths trodden by those who are called, in our generation and for the past 200 years
"mekubalim™- and who refer to the study of the 10 Sefiros and some rationales for the
Commandments - "kabala".

I have found, though, no references to these terms in any earlier sources than the 13th
century, and | tentatively suggest that 200 years is an exaggeration and that the term had
its origins in the Hakdoma of the Ramban's Peirush haTorah - see there.

Much later, the use of the name was extended to refer also to Maaseh Merkovo, Maaseh
Berayshis, Sidrei Malochim and Sidrei Rekiim and Heicholos, Yetzira beTzirufey
Shaymos, Inyonay Gilgulim, Chochmas hapartzuf and basically all Razei Torah, and a lot
of Razay not so-Torah. This is a completely false use of the term, a hijack, and may have
been done purposefully to give the the original Kabalah greater legitimacy. So let us
remember henceforth that Kabalah was a new term for the philosophical study of the
mechanism of the 10 Sefiros.

The earliest source we have that mentions the 10 Sefiros is Sefer Yetzira.

Now, although it says in the sefer itself that it was written by Avrohom Avinu, and so
believed many Rishonim including Rav Hai Gaon, Rav Yehuda halevi in the Kuzari and
the Ramban, nevertheless there is a parallel Mesorah that it was Rabbi Akiva who wrote
it, as mentioned by the mekubalim R' Moshe Cordobero and R' Yehuda Chayat. The
latter view, | feel, would seem to make more sense in the light that sefer yetzira brings
pesukim from Tnach, mentions the months of the year by the babylonian names, and calls
hashem by the name "tzvokos™ which according to the gemara was first given by Chana,
mother of Shmuel Hanovi. The book also deals at length with the four Pythagorean
elements earth air fire and water (end of First Temple Era), in the Euphratian



contellational GRAups, otherwise known as the signs of the Zodiac, and in the direct
influence of the organs on the thought process - with axioms and dogmas which we know
today to be completely false.

Yet Sefer Yetzira is mentioned in the Shas as a means of creating life: many of us will be
familiar with the the Maamaray gemoro (:n»o yy1m0):

977, NIN X202 : 7Y N .Y TN RP 7N KDY ,MTNOYNVN RP 7N NPT 27T 7PIPY 7DITV X912 X112 X2
DHODINY,NNDN NIWYIND 11230 ,1NYY 1902 POYI RNAY SYN 55 521 NI NOYYIN 29) NN 27 . T0yD

Rashi explains:

PYYNT MOV DIVN IND PRI ,09IYN K12 DNAY DU NPMIN DIINND PAY ST DY XNDIN NI 1D 1IN XDDN
NI DY NYITP DY OIT DY 30 NID T2 ¥TPN

I think it would be fair to suggest that the core alone of Sefer Yetzira is true, and that the
letter combinations can truly create, and that was given by Hashem to Avrohom Ovinu,
but that R' Akiva was theorizing on the creation processes, based on the philosophical
theses of his day. The Amoraim who created men and animals, needed only know the
letter combinations.

Now the book itself was interpreted in many different way throughout the ages.

2.2 Initial Interpretations

Until the mekubalim's publications, it was always interpreted very simply - as speaking
of the 32 nesivos of Chochma, which means the elemental constituents (literally - paths)
of thought process, both divine, and human - they are the 10 numerals - the Sefiros (this
explanation, is icidentally also stated by the GRA at the back of his sefer on chidushey
shabbos), and the 22 Qisios - letters of the hebrew alphabet. Combinations of which
Hashem used to create the world starting with the four elements Earth Air Fire Water, the
constellations of Stars - the goat, the bull, the twins and so on and the different parts of
the human body - each of which the book claims affects and influences man's psyche in
different ways.

This is the way it was explained by R' Shabsay Donolo, R' Yehuda of Barcelona, and R’
Yehuda Halevi.

For those of you who don't know who they were:

e Rashi in Eiruvin .» calls R Donolo n>ab 918 95t o0 v/997 smaw A

e R'Yehuda of Barcelona was the author of Sefer Haitim, a compilation of Geonic
Responsa as well as some novellae, quoted by most later Rishonim

e R' Yehuda Halevi wrote the Kuzari, as well as many piyutim the most famous
probably being Anim Zemiros.



They all died before the 12th century. So, this was the first generation of interpretations
of Sefer Yetzira.

2.3 First Mekubalim
Next came the Mekubalim.

Who was the first Mekubal that we know about?

Some, like the Ramak, and Rav Mair Gabai of the Avodas hakodesh and Rav Menachem
Azaria of Fano claim that Rav Hai Gaon was a kabbalist, based on some fictitious
teshuvas "quoted” in certain kabala books, and several Kabalah books are also ascribed to
him. This seems to be false, since, if you look at those teshuvos, their style is completely
different to the Geonic style altogether, and secondly, if you look at Teshuvos Hageonim
Imanuel siman ywvp, there is a very long Teshuva where he writes that anyone who
believes that someone today can have kefitzas haderech or make himself disappear by
incantations is naive and gullible. He also says that despite that he knows what the Shem
Ben Mem-Beis Qisios is, he does not know how to pronounce it, since he did not get a
masores in it or for that matter in any inyonim concerning the shaymos and only heard
whatever he heard - snippets of the subject - incidentally, and I quote:

INN 2919 MDNY 37 %919 297 I1PY 10N KDY ,NINNND NN MNP TN DOYT NDNIXR PRY NHYNY NI 7N
90 MY AVPY NN [NPON TIX XIN,NPDNI XYY INNAIP DOPIFN 290 INMIYHIY OYIN RIN ,NYIIWN] NN
DINNIN MWD WTY [IOR]IDIND 2IWN 1IN 17O 1T 90N ORY D 9Y ,NN Yap NPON IYITP NINva m»

YOP YO0 (PAIN) INMNY - MYTNN

And as you may recall, knowing the secrets names of HaShem, doesn't make you a
kaballist, but non-involvement in the study of the secret names of Hashem absolutely
excludes one from being a kaballist.

2.3.1 Rav Chamai Gaon

The abovementioned mekubalim - Ramak, and Rav Mair Gabai of the Avodas hakodesh
and the Rav Menachem Azaria of Fano - also claim that there was a Gaon called Rav
Chamai Gaon who wrote sefer Halyun. This is very strange, since this Rav Chamai Gaon
doesn't appear in the Iggeres Rav Sherira Gaon which enumerates all the Gaonic
dynasties and anyway, the Sefer Halyun claims to quote from Rav Hai Gaon - the last of
the Geonim - and refers to him as "zal" - zichrono livrocho.

Furthermore, the Radziner Rebbe states quite frankly that the Sefer Halyun was written
by R' Yosef Gikatilla, and the style is clearly identifiable in the Sefer.

2.3.2 The Raavad

Some claim that the Raavad was a mekubal, based on the fact that there is a peirush on
Sefer yetzira called peirush haRaavad - yet the Ramak says it was written by r' Yosef
haaroch, a mekubal who lived in the generation after the Rashbo, and R' Chaim vital also
agrees that it wasn't authored by the Raavad. Others have claimed that the Raavad was a
mekubal based on the ominous statements he sometime makes in his seforim such as " 12



", though | have never come across any evidence to the effect that he
had anything to do with Kabbola.

2.3.3 Rabbi Yitzchok Sagi Nahor — Rabbi Isaac The Blind

Maybe the earliest mekubal who became publicly known is Rabbi Yitzchok sagi nahor -
the blind - son of the Raavad, to whom is ascribed a peirush on Sefer Yetzira though after
speaking to Rav XX, | was under the impression that he is skeptical about whether the
Peirush on Sefer Yetzira is really his.

2.3.4 The Ramban

After him came the Ramban, about whom there is absolutely no question that he was a
Mekubal, and then, Rabbi Ezra, also known as Rabbi Ezriel, then the Rashbo.
Incidentally, the claim that Rabbi Ezra was the Ramban's rebbe in Kabbola is
chronologically almost impossible.

2.4 Claims of the Mekubalim

The Mekubalim claimed a secret tradition, that the Sefiros referred to by the Sefer
Yetzira were not merely the numbers. The were created entities - somewhat alive, not just
ideas. Yet, the mekubalim themselves were divided as to what exactly they were.

Some (such as the Ramban) said they were a kind of separate sub-creators, slaves of God
in the Creation process, yet "imparted of his essence”, and some (such as the Remak, I
believe) say they were a clothing created to shroud (so to speak) God's creating
emanations. As these Mekubalim are prone to state - God is the Soul of the Sefiros. These
statements are obviously allegorical, to a degree, though what they mean in real terms, |
don't know, and I don't believe there is anybody alive today who does.

Their philosophy claimed to answer the question that since God is perfect he cannot bear
change. Yet to have created, he must have had an expression of will - this is change. They
therefore say that beings of thought and will emanated from him, the Sefiros - chochma
bina daas etc. power of examination, power of calculation, power of decision etc. Though
it stills leaves the question of what phenomenon caused them to emanate - - - if not the
will of God himself! This, to the best of my knowledge, they do not answer.

Their philosophies were to stand in contrast to the Rambam who in the Moreh Nevuchim
stated that God's Will and his, so to speak, "thought™ are integral to his essence. We
cannot understand his essence, and we shouldn't try - in the Rambam'’s own sharp words:
o vy, - IF 1 truly knew Him | would be Him.

The Mekubalim were the ones who introduced the rest of the world to the concept of
Atzilus, a term which while in the Tanach means "reserve™ as in the setting aside from a
stock, the Mekubalim use to refer to the concept of causing to emanate from one's self,
the impartation from one's self - | suspect that the term was derived from a loose
description of the result of the process mentioned in the posuk in behaalosekha - ** ya 5yxn



" and Hashem set aside of the Spirit that was on Moshe
and placed it on the seventy elders.

They say that material was created in a process of densification of the Divine into the
formless High Spiritual (serafim), into the formed low-Spiritual (malochim), into the
material universe, and hence the four "worlds" that house these elements - nx2 m»sx
MYY NN,

They also defined a course of duty for the members of the world - to reverse the creation
process by holy thought and action and restore everything to a pristine divine state. The
mitzvos and cavvonos simply activate heavenly mechanisms, they both lend the heavens
power and milk them - yow m ,myiw nvyn - they are not really just for fulfilling an order
or earning by heavenly grace - they are part of an automatic process.

This very often stood in the way of the indication of the Torah, Nach, and Talmud, that
Mitzvos are not a required essence by God, and they do not effect an automatic
mechanism that activates functions in the reparation or destruction of the Universe - they
are but a code to test our allegiance, and they create angels, whose duty is to testify on the
day of grand judgment, when our souls ascends heaven. And while mitzvos are entirely
conforming with a definition of Good concurrent with man's view of the world, they,
together with the Universe they match, this unit, the Torah and Universe concord, has
never been indicated to us by any divine message to seem anything other than arbitrary -
this, unrelated to the fact that we believe that all God's action are exact and true and
calculated - in relation to this world. But as regards to their standing and the cause for
these particular Mitzvos, together with the world they exist in, we have not been revealed
the reasons. Chazal tell us:

" OMYY N IN,ININD I DMVY Y 171PNY Y NAPN NN ), NPIAN NN TN GINY KON DINHN PN N9 NN 19
172N IR DNA GI¥9 NOX M¥ND NI N9 -0 900 n'.

Said Rav: The commandments were only given to purify the (free-willed) creations, for
does God truly care more for slaughter that is done starting from the front of the neck
over slaughter that is done starting from the back of the neck?

And as we know from Bereishis Rabba 3:7, God created several worlds before this one.
Maybe they used different mitzva mechanisms.

The Mekubalim created a cold, calculated and mechanical divine service, whereby their
cavvonos were nothing more than reflections on the supposedly intricate divine
mechanical processes that the incantations and thoughts were believed to automatically
trigger.

The books of the later Mekubalim are generally written in reams of axioms that can't be
proven either way, and in a clearly authoritative tone, in distinction to the writings of the
Ramban, who clearly delimits a small axiomatic core within a large philosophical
framework often written in a propositional style.



The Mekubalim’s books also spend an enormous portion of their volume in activities of
dissecting words - particularly divine names - into single and multiple letter components
and correlating them with kabalistic terms and processes.

During the lifetime of the Rashbo (though it would seem un-noted by him), appeared the
Zohar - the kabalistic theorems are exploded to massive proportions, and gradually, a
huge base of kabalistic ideas become canonized.

2.5 Rav Yitzchak dmin Acco

The first account we have of the origin of the Zohar and a critical look on its authority, is
that of R' Yitzchak dmin Acco, a Mekubal who was a Talmid of a Mekubal by the name
of R" Meir, himself a Talmid of a famous Mekubal called R" Yosef Gikatilla (two
Halochos in Shilchan Oruch are from him - having to hear Four kadishim with Tefillin,
and not saying Kidush levono before seven days) who himself was a Talmid of R’
Avrohom Abulafia a.k.a. the Prophet of Avila; the man who asked the pope to convert to
Judaism and was promptly imprisoned for a month.

The Rashba ostracized him for his self aggrandizement and his missionary messianism
and referred to him with the suffix "Shem Reshoim Yirkav", and R' Yehuda chayat, a
Mekubal, refugee of the Spanish expulsion, called him a madman and a moron. but
Abulafia was somewhat vindicated by the Chida in Shem Hagedolim, and is quoted by
the Radvaz (+5:n) and R' Chaim Vital (nvyipn ).

The Chida in several places in shem hagedolim states that RY dmin Acco was a Talmid
of the Ramban, though himself raises problems with this in the entry in "chelek seforim"
entitled "meiras einayim" and from the above account, it would also seem unlikely.

R" Yitzchok dmin Acco's account is brought down in the book "Sefer Hayuchsin” by R’
Avrohom Zacuto, who lived during the Spanish Expulsion. It was edited in some
editions, and the pro-Zoharists (such as Ascent's Rav Moshe Miller) prefer to quote from
the distorted text. But the original reads as follows:

5Y NPND TN (M 52PN X7AWAN TNHYN) 12Y 1IT PN 7Y .2IND XNRINY 19 DIWTIR PNINNK NTD 11901 WHN
192 7127 PI2TY IR -MIOWIT PYD XIN TUNY PDY NMPNRN IARY DIRINN PIAT PV IRIIDOY 90NN 190
.DNY 12 PRND NN T90 DI IR IWN DITHINN NN OINIRYI -I0N .11 12T DN -YTIiPN NYY DN IWR) .NNHN)
5921 PIIND NN INAM NINDVPY INTYI HNIY? YINT IMN XD 1720INY IIRY 2D W .DOIMNON 07127 NN KN
MNYHN DY=) AMODN DY YT YN Y P ,O7AYY YW NN 7PN R DOWNHY DAIDIN U . PINDYT Nwn M T3
,27 NN DN NP YN .DONINN D127 2N IND) (NN DY ND HAPY IWAN DNV N72PN DY DXVUNINN
N T IWN I DY RSNNY ,POVTNOONY DY DX NIINY .1PPIN N2 X7 HO7AYT KINY DIT) 19982 108Y 09N N
-1N2322 NN 7AW 990 NIPIN RINX ,57aW9 1930Y 990 1Y WY XY - Yyaw) ImDo=) 11122 1IN »aYI 19DV O yavn
NDN NN RIOY NI 1N 990 DY MININD DY ANIYW 1N XIT ,APY NYIAWN VN T NNIXYI NINODYT D77 NP TV
NSHNY NPIN DY ON NN IRDTNI (MWN M) NN IndaY 2w .0NY dNOY Y INRDY L(TI1902 Py=) RDINA (M
990 MMNN YTV 7M1 ONX VINT NYIYRNY PPV JN NN (D 7T YN 1 DY) 12179 ,JNT TYT 9 1N )Pt DON oV
) NN MNPHINN NAYDY .OXTIA 7PN AMDN DY NWN YW OIRTIZ Y 99213 99,0007 N N IN NNN 7PN DX 1N
95,017 IMNXY .90 2NT M NNINN DN NPIDY ,NINT MIYNL TWN DXPWYD NMINDA MTID M 717 33N YN M)
.99 90IN2) DY) NN 2YIA 1)) INWNY LIV IDAN 1Y INWI KD IMN DAY TY 190 71PN NN PNV N
NY TRY NN DNY F12 AN DV PRHD VRN NPY 1IN 01T PYY 7PNV XN T GO 10 DX OSNNP INNN OYNIY
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Now leaving aside if we do believe his widow and daughter or we don't believe, or we
partly believe, or its fair to say he wrote it for money or not, - one thing is absolutely
sure:

Moshe DelLeon presented the Zohar to the world. Not one single contemporary of Moshe
DeLeon ever claimed to have seen the Zohar before him! Not one elder, not one Kabalist,
not one Rabbi! No goy! No King of the East - as the Chida would have us think
discovered it - Nothing. The Zohar should have raised a commotion among the people
who had "as if" kept it secret all those years or among the people who discovered it.
There should have been some kind of statement on the part of the esoterists who centuries
later were made to appear as if they had held some kind of tradition regarding the Zohar's
existence - After all even according to the most conservative pro-Zohar view, the Zohar
had been stashed away at the time of the Gaonim, and surely if holy kabalists were
worthy of knowing the most sublime secrets of the creation of the universe, they could
just as well be trusted to be told of the existence of this book.

But no!

Only surprise and excitement could be heard from all and sundry at the new discovery
that one man brought forward out of nowhere. And that, in my opinion, is the most
incriminating evidence in the entire account - and stands true even according to the
tampered version.

A point to inquire might be, that it would seem very unusual that an author of an
anonymous or pseudo-epigraphical work would not even hint at himself being the author.

I have also seen an article written by a certain Ephraim Rubin who brings a section of the
Zohar that would seem to have been written to this end:

INNT NIT INIT .NIIN ORN NNNY PRNM PROY NINDY DINOX NIN T2 XYIP ONTIZ NN )IWHY 1317 DN
PTININ XTI NN NDA NWNT KT DY RYTNNND NN 91D TNYT .12 XOIINN

Rabbi Simeon ben Yohai said, "It is true that the Holy One, blessed be He, has agreed
that the upper and the lower worlds should be with us in this book. Happy is the
generation in which this is revealed; and all this will be renewed by the hand of Moses
(=De Leon!), at the end of days, in the final generation."

As regards him calling it the end of days - | believe he may have been basing himself on
the calculation of the Ramban in Sefer Havikuach that Moshiach would come in the year
1353, though DelLeon himself died fifty years before that.
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The truth be told, it would seem that the above account by R'Yitzchok dmin Acco had no
major impact on the Zohar- not until four hundred years later when the R' Yehuda Arye
deModena would quote it in his anti-Kabbalistic polemic, Ari Nohem.

Now, during all this time, it would seem, there existed a philosophical movement, (which
at one point in history was spurred on by the Rambam) that rejected Kabbolo as a whole,
from a philosophical point of view.

We know that the Rambam in the Moreh mocks an idea that was central to the Kabalistic
dogma - namely, the power of the letter permutations of the Divine Name that the
kabalists claimed to have harnessed, and also some peripheral dogmas such as belief in
Demons.

From a famous teshuva of the Rivash, We know of the anonymous philosopher quoted by
the Rivash that said that just as the Christians believe in the Trinity, the Mekubalim
believe in the Decinity - the Ten Man God.

From there too We know to that the Ran once said to his Talmid the Rivash that

(WP YO W W) MNOIIN 9PN PIYA PHRNND 973 1720770 MY YRR ONTH N A

The Ramban tied himself down far too much to come to the point of believing in that so
called Kabbolo".

And the Rivash himself closes his teshuva:

"S5 199189 5290 DIN 29 NIN YR 01273 TINDY PRY ,ININ MIX...MoDN D3y TR

Just as a side point - the belief in 9y - reincarnation, it would seem, was not originally
seen as a necessary constituent of Kabbola, and we find people who believed in kaballa
but not in gilgul - such as R'shem tov ben shem tov of sefer haemunos, and the Abarbanel
- but by the time of the Ari, it was entirely integrated into kaballa. I personally don't
believe in it, but that's a subject on its own.

So - as the Zohar eased its way into Rabbinic literature, so opposition to Kabbolo died
down.

The first three famous people to quote from the Zohar were probably r' Menachem
Recanati, in his peirush al Hatorah, Reb Yosef Gikatilla in Sefer Hachashmal, and
Rabenu beChayay Talmid of the Rashba, who published his peirush in 1291, all three
were contemporaries.

A century later, we find the Rashbatz in tshuvos and R’ Yosef Albo in sefer haokorim,
and a scant reference to the Zoharic concept "pwp pman vpn™ in the Maharil.

Then, in the mid 15th century we have a ripple in the calm.
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2.6 R'Elyahu Delmedigo

R' Elyahu Delmedigo of Candia - today known as the Island of Crete, publishes his sefer
Bechinas Hadas, a sefer on hashkofo, and includes a scathing attack on Kabbolo.

Who was this R' Eliahu DelMedigo?

His profession was teacher of philosophy in the non-Jewish academies of Italy - a
capacity in which he was held in particularly high esteem, and he was also a Talmid
Chochom of note, - he had a Halachik dispute with mahari mintz, and we have mentions
of him in this regard in p»ann nmw who refers to him as

" 9y5wnn WA T PITIMN NN N NIWY WA NN NN MNANN 99, 7NN VT 57 ,nNANY 1 INONY I8N
(PN 1NN NI W78 WTRDT ON N

and in >mw yox 7 v - the orxn who calls him "xomxpn mox 4 nn™. It is also
noteworthy that this r' Elya lived all of just 35 years.

This is what he writes:
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NN TYNND INT DN DD 2T W XD TINONT DXWINN MDITI XY .JOUNN DIWININ DNY TYRD DLV DTN
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Now, it would seem that he might be describing an anti kabalistic movement in his day,
though I have not seen any other mention of such a movement.

Also, | have found no support or praise for his Sefer in any later Rabbinic literature
besides the Ari Nohem.

It did though prompt a response from the Mekubalim, in the form of the Sefer " q1sn
nnono” by his great-nephew - r' Yashar of Candia, - a talmid chochom and Posek and also
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highly knowledgeable in kabbola -, who demonstrated that his great uncle's view of
kabbla was highly simplistic and misled, and after all, who could argue?

So Kabbola and the Zohar were under no threat in that generation.

In fact, above mentioned r' Elyahu Mizrah and his contemporary r' Tam ibn Yihyye
themselves spoke in a respectful but cautious manner about kabbola, as brought down in
the first tshuva in Shut Hare'em:
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So what we see until now is an uneasy acceptance by the Poskim of the Mekubalim. Too
bad it couldn't be said that the reverse was true. If only r' Elyahu Mizrahi and r' Tam ibn
Yihye knew what the Zohar itself had to say about Talmud study! But more of that later.

The point is, that the mekubalim didn't yet have the political power to muster a campaign
to wrest the power from the poskim.

Not even the Beis Yosef with his heavenly maggid, who along with imparting many
kabalistic teachings to the beis yosef, quotes the zohar by name. He did not bestow upon
the kabalists the power to change Judaism.
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2.7 The Ari

So it was, until the sudden apparition on the Jewish world scene of a man, not yet thirty,
by the name of Yitzchok Luria, otherwise known as the Ari.

An Ashkenazi born in Europe, orphaned at a young age from his father, his family moved
to Egypt to live with his mother's Sephardic brother who was a tax collector. He went to
the Yeshiva of the Radvaz. Married at 14, to his mother's brother's daughter, he stayed in
Yeshiva until he was 16, and then went into commerce in GreenGRAcery - a receipt he
wrote during this time has been preserved.

According to the sefer Cavvonos Umaaseh Nissim, still in manuscript, quoted by
researcher David Tamar in a small composition-

When he 20 years old, he was sitting in Shul when a Spanish Marrano came in holding a
strange sefer. After requesting to see it and leafing through it, the Ari understood that it
was a Kabbola Sefer. He asked to buy it of the Spanish Jew, but the latter refused, saying
it was an heirloom. After much imploring by the Ari, he finally agreed to give it up if the
Ari could persuade his uncle the Taxman to waive a large tax collection that he was
owing for an import. The matter was arranged, and the Ari got the book. Apparently, It
was not the Zohar but some other sefer, but he studied fervently, and then moved on to
the Zohar. He adopted a reclusive lifestyle, spending day and night studying the Zohar in
a hut by the River Nile, returning to his family on Shabbos. This went on for many years.
During this time his lifestyle earned him a reputation of greatness and holiness. He also
wrote, but never published. He used to make the pilgrimage to Meron on Lag Ba'omer,
and gave his three year old son his first haircut there.

In the year 1570 he emigrated to Tzfat where he studied for a while under the Remak, and
upon the latter's death a short time after, assembled a following of his own. He had a
reputation for being able to know a person's previous reincarnation, to see demons and
otherwise invisible spiritual phenomena and to divine the future. He claimed to have
spoken to Eliyahu HaNovi, and to have ascended heaven while sleeping to attend the
heavenly academy where Hashem himself taught kabbola, as did R' Akiva and Rashbi.
He appointed R' Chaim Vital to be his prime student, saying he, the Ari, had come to the
world only to reveal great secrets to him, and, should he merit it he would be Mashiach
ben Yosef. He took him on a boat trip on the kinerret and gave him water of the kineret to
drink, saying it was of Miriam's well and would grant him the ability to acquire higher
forms of knowledge.

The Ari would get plagued by visitors from all over the world begging him to teach them
Kabola and advise them in times of need. R' Chaim Vital, while a loyal scribe and
medium of teaching to the Ari's other students, by his own admission, was not the easiest
student, and he would often badger his teacher to teach him certain concepts that the Ari
refused, or to teach to a greater public.

20 months after coming to Tzefat the Ari died in a local plague.
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His own written legacy was a peirush on Sifra deTzniusa, Sefer haHakdomas, and three
kabalistic Shabbos zemiros. But his talmid, r' chaim vital transcribed volumes of his
teachings together with wondrous testimonies into what is know as the Etz Chaim. His
son R' Shmuel reorganized them into the Shmone Sheorim and then again into the Shaar
Hacavvonos.

Parallel to this, other students of the Ari - r' Noson Speyre, r' Meir Papiras, and r' Isroel
Sruk, who had known the Ari even longer than r' cham vital, were publishing similar
collections of the Ari's cavvonos - with discrepancies between their testimonies and r'
Chaim Vital's evident.

2.8 Sefer Ari Nohem

Then, at the end of sixteenth century came another sefer by the name of Ari Nohem, by
R' Yehuda Arye deModena, written against all of kabola, claiming that it was just another
form of rehashed neo-Platonism and not of divine origin. He even quotes a remarkable
statement from R’ Yisrael Sruk - abovementioned pupil of the Ari, whom the author met -
boasting how kabola is so consistent with Greek philosophy, and how he would
consistently endeavor to explain his Rebbe, the Ari's, teaching, in the terms of the
classical philosophers.

R' Yehuda Arye mocks the whole institution of kabolla as a farce - they never received it
- and its all a game - with roshei teivos sofei tayvos, gematriyos ketanos ugedolos that
make up so much of later kabolla drashos, you can so to speak prove anything you want:
you can rig up any drosha.

He also brings the account of the Yuchsin and a few of the arguments regarding the
erroneous chronology that R' Yaakov Emden was due to rediscover 150 years later.

Again, this does not spur any counter-kabolla movement in his day, despite the book's
sharpness, but brought response in the form of books defending the Zohar and Kabolla, to
the effect that as r' Eliyahu delMedigo, the author R"Yehuda did not grasp the finesse and
depth of kabolla which led him to such rash statements, since by his own admission he
could never focus himself enough on it to internalize it, and also that many of his
criticisms of irrational context in the Zohar could just as well have been leveled at the
Gemoro, and maybe even the Chumash. [ed: !']

By the mid 1600s the stories surrounding the Ari, particularly as circulated by Shlomo
Shlumil - an ashkenazi visitor to tzefat and admirer of the Ari, who culled together
various legends from the local population,- created a spirit of fervor and messianic heat in
many communities in Europe and elsewhere, and copies of the assorted Cavvonos
collections spread rapidly among the communities - despite the Vitals' absolute
opposition to their circulation.

Sefardim readily acquired all the Ari's literature and adopted most of his customs.
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And even among Ashkenazim - particularly the simple minded people of the generation
there was the adoption of many practices advocated by the Ari in his cavvonos. It was
during this time that the "mn> ows" incantation became popular among the masses as
might appear from a Teshuvas Chavas Yair (where he says he was reprimanded by a
Balabos in his own community for refusing to say it since he didn't know what it meant)
S0 too the practice saying "s>yw» »nx n m1v" flew out of the Ari's kabalistic maelstrom.
These practices and others were circulated by the Mogen Avrohom and also in two other
books popularizing practices of the kabalists - the one - yop 2 ow by r' Binyomin Beinish
ben r' Yehuda haCohen, who might be the author of pseudoepigraphed prayer said at the
kever at the completion of the mishanyos in the name of Rabbi Yishmael cohen Godol,
and the second book called yvan190.

All this together with a prediction in the Zohar that the Messiah would appear around the
year 1648 would pave the way for world Jewry's joyous initial acceptance of Shabbetai
Tzvi, who spent all day learning Zohar, as the Messiah. Great men such as the Taz and
his sons, and r' Yaakov Zak, father of the Chacham Tzvi, heralded Shabtai Tzvi as the
true messiah. R' Yaakov Zak even ostracized the Gabbai of his Shul for refusing to make
a MiSheBerach for Melech Hamoshiach Shabtai Tzvi.

Fortunately for the Jewish world, Shabbetai Tzvi went too far too fast, and everyone soon
got a rude awakening upon his defiant violation of Torah and Mitzvos and his eventual
conversion to Islam.

As a result, R' Yaakov Zak abdicated from the rabbinate, deeming himself unworthy for
having so profoundly fallen for the atrocious hoax, and commanded his descendants to
forever hunt out and destroy any remnant of Shabtai Tzvi's legacy.
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2.9 Nechemia Chayun

Yet pockets of adherents remained, justifying Shabtai Tzvi's every ill by kabalistic
explanations and luring many ignorant masses to a new false religion based upon the
Zohar and Shabtai Tzvi. Shabtai tzvi's many apostles still wandered the world unopposed
for decades, and one - Nechemia Chayun - ended up in Amsterdam, home of two
communities, one Sefardi and one Ashkenazi. The first headed by Rav Shlomo Ayllion
(an apparently repentant ex-follower of Shabetai Tzvi) and the other, headed by R
Yaakov Zak's famous son R' Tzvi Hirsch Ashkenazi - the Chacham Tzvi.

At the time of his arrival it was not yet ascertained if Chayun was a follower of Shabetai
Tzvi or not.

Chayun took the pose of a pious kaballist and spent his days studying Zohar in the Shul.
Shabetai Tzvi was suspicious of the newcomer, and upon examining his published
writing, discovered evidence of his allegiance to Shabetai Tzvi.

With the Chaham Tzvi's public defamation of Chayoun and the public's subsequent
frenzy directed at him, Chayoun fled to Ayllion who gave him refuge. Ayllion then went
on to publicly decry the Chacham Tzvi's stance as nothing more than an attempt to
denigrate the Sefardi community.

The Chaham Tzvi then went on to excommunicate Chayoun, whereupon Ayllion
promptly reported him to the Authorities for upsetting the peace, and had the Chacham
Tzvi banished from Amsterdam.
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2.10R Yaakov Emden

It was in these turbulent times that r' Yaakov, son of the chaham tzvi, was born. He didn't
see much of his father - he was sent away at age seven, to Europe. R' Yaakov's youth was
pleasant enough, though shattered upon his coming of marriageable age, when his father,
upon hearing that his son desired to marry a daughter of one his hosts during his years at
yeshiva, promptly made a reappearance in his life and whisked him off to marry the
daughter of a famous talmid chochom. R' Yaakov did not love his wife and spent many
years in depression, wandering around central Europe, before settling in Altona to make
his living from a printing press he acquired. He was widowed twice, before in his forties
marrying his young niece. From then on he was a much happier man.

He entered many quarrels in his life, taking on awesome foes such as the Town Wealthy,
fighting the cause of the poor and oppressed and taking these rich folk to task for
transgressing the prohibition of usury, besides great miserliness.

And of course, the Rov of the "Three Communities™ - Altona, Hamburg and Wandsbeck -
r' Yonasan Eybeschitz, with his famous quarrel that forced him into exile.

As we know, a troubled life is very fertile soil for reflection and innovation, and R’
Yaakov became a very prolific writer.

He was a very astute thinker, and his many works reflect a vast knowledge base, a highly
critical method of analysis, and a daring pen.

His learning spanned all compartments of Jewish thought - Halocho Parshonus Aggodo
Kabbolo, several polemics and documentaries and even an autobiography. He rose in
essence to the status of both Posek and Mekubal. I say in essence, because he wasn't
considered an address of consultancy, and he only ever took a public rabbinic post once
for a short time in life - four years in Emden the town whose name he would forever be
called by, because of this tenure. After he quit he used to joke "+ax »wy xow 12" with
aved standing for Av Beis Din - the official title of the comunity Rov in those days.

He was another person responsible for the introduction of many kabalistic components
into popular Tefilla, due to the wide circulation of his kabalistic siddur " oomw »1ny".

That is what makes it so ironic that in his old age he published a highly controversial
work, unique and daring, the first of its kind: a methodical and comprehensive critique of
the texts of the Zohar. This was the Mitpachas Seforim.

The amazing thing is that despite the earth-shattering consequences potent in its
publication, no-one came out to publicly oppose it. People like the Chida were shocked
by it and in later times, responses to the many questions it raised were offered; but no
outcry, no emotional response like the bechinas hadas and the Ari Nohem had triggered.
This was remarkable, as it could have buried the Sefer in infancy.
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I think that two elements played in preventing this, though in no way could one have
worked without the other.

The first, was R' Yaakov's reputation both as a Gaon and a Mekubal. He couldn't be
suspected of simple-mindedness, laxity in belief or of seeking a personal interest.

The second is that he prefaces and epilogues his book with statements to the effect of
granting the Zohar immunity against total desecration, and throughout his onslaught of
the text he perpetually raises it from the dead with pseudo-defensive counter-arguments.

So let us now, finally examine the arguments brought in the Mitpachas Sseforim.
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3 Problems with the Zohar
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3.1 Introduction

The Zohar, as we know, purports to be the accounts of events, and the transcription of
mystical philosophies of first or second generation students of R' Shimon Bar Yochai
with quotes from Rashbi and many other Tannaim and Amoraim in there too, intertwined
with much fantastic sounding narrative.

Of course it wasn't new to point out that post Rashbi personages are mentioned - even R’
Chaim Vital mentions that in his Hakdoma to the Hakdomas, and posits, as | have
mentioned earlier, that later rabbis also contributed to the text.

But the first thing that jolted r' Yaakov to investigate the flesh of the Zohar was a strange
Drosha in the Raya mehemna - part of the Zohar that it is claimed was said by the soul of
Moshe Rabbeinu descended to r' Shimon bar Yochai's assembly, and was traditionally
believed to have been written by him while in the Cave. The drosha is also repeated in the
Hakdomas Tikuney Zohar. the quote is:

meaning the third light surrounding the Godly form in Yechezkel's vision of the ) nxmbon
(Merkovo

is as the appearance of a fire, surrounding it as a compartment ) 2ao nb 2 wx NN
(literally house)

(this is the Shechina) xn»ow x1

(Because this is how the Rabbis established ity 27 ynmpx »onT

That souls in contrast to the shechina are as candles ) npyann »a% ma xnYow 01 PIT PINWIT
.(before the bonfire

(Therefore the third light is as a fire surrounding like a house) nb ma wx nxns X7 a2

this is the heavenly synagogue. Esh Noga - literally a fiery ) nm win x9wo1 xnwas 22 5N
glow, and an maniputlaion of the phrase - venoga loasysh - also in that same account of
the merkovo in yechezkel, but here the author has placed quotes in the text, meaning the
.(pronouncement of the words without their meaning are the desired effect here

(for my house shall be a house of prayer) o nvan ma>ma»

Now, in much of Western Europe, in the middle ages, it would seem that the common
pronunciation of the letter Shin was as an S. We see this from Rashi, who invariably
transliterates the French S in his Laazim as a shin, and we see it from the names
Sasportes and Benveniste - both spelled with a Shin and from the fact that Manasheh ben
Israel spelt his name Manasseh with "S"es. This would make the above Esh Noga read
Esnoga. For those of you who don't know Spanish, Esnoga is the Spanish word for
synagogue, hence the connection in the above passage in the Zohar to - nvan ma ma>ma»»,
and the Large centre of mekuballim of the 13th century, of which Moshe DeLeon was
part, was in Tulaytulah - known today as Toledo - in Spain.

And although we know the Talmud to quote words from other languages, nevertheless
when they are neither in Greek nor Latin, we are invariably told which language they are
being said in. Esnoga is a corruption - peculiar to the Iberian region - of the Greek word
"synagoga". To the Zohar it seemed to just be so obvious that Esnoga is a Beis Tefilla.
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Let me just share with you another discovery of spanish word in the Zohar, spotted by
Gershom Scholem I think, and brought down in Ephraim Rubin’s article, though this one
appears about forty times throughout the whole Zohar (and not just the Tikunnim and
raya mehemna), the word "Gardini" - literally, guardian or guradian-angel - in the Zohar
a reference to angels -

(7797 7N) HRIWYTINMDAPY PITOPN PNV OITI 1N PPN

R’ Yaakov's next discovery was the following in the Tikunay Zohar x»s ypon:

NIVDN SPN NIINN...RIPNN STPNI.. IV OTPNL.PRYY INT RIVDN RNIDIN SPNY ...NINT XIVDH XN SN
IPIN.LRINYAY... XNV ... NINRY..NINDYT

The passage claims to explain where each constituent of Gemoro discussion emanates
from in the body of the so-called Odom Kadmon - a Godly emanation.

Except that the Zohar's enumeration can be found in R' Shmuel hanagid's Mevo
HaTalmud - introduction to the Talmud, and | quote:

Y19 XM, NNA0IN - 111 I19NY : DIPIN DY PONTY NILIN XM ,MWNn Yv 01PN »wn 1an ponn
DY PPN 11997 NIND) NNYHWY WYNY 119787 RNOPNM 7D YPO) XNAPM ,P119) XOWIP) NWM ,NONY

Amusingly enough, in the 1950s, R' Reuven Margolies, as part of his effort to defend the
Zohar against critic professor Gershom Scholem, published an article listing many
phrases and concepts jointly unique to the Rambam and the Zohar - hence (posits Rav
Margolies) the Rambam (the same who mocks kabolla) must have seen and drawn
wisdom from the Zohar! This in distinction to the Ari's and Chida's claim that the
Rambam did not see any of the Zohar and only the Ramban did.

Yet, there is a concept - Kovod Nigleh, a manifestation of the Shechina - regarding which
there is a Machlokes Rambam and Ramban, and he demonstrates that the Rambam got it
right because that's they way the Zohar explains it!

Incidentally | thing this is a very strong argument against the hypothesis that the Zohar
was a way of preserving some unique ideas of the kabalists that were being overrun by
the philosophers such as the Rambam. - | think it was an eclectic work, with many ideas
inserted whimsically, whose main purpose was to generally be a politically manipulative
tool by kabalists.

R' Yaakov writes that he had already starting collecting anomalies in the zohar, forty
years before, and had been afraid to publish them due to possibility of people turning
against him, and due to the possible side effects of people stopping to believe in the
authenticity of the whole of Kabolla :- seeing Mekubalim readily accept a book full of
new kabalistic doctrines of dubious origin without any of them contradicting any
previously accepted ones would cause the whole study of kabbola to look like one big
farce.

The reason why he eventually did publish them, he writes, was in order to cut down the
resources of the followers of Shabtai Tzvi who used the Zohar to prove their doctrines.

23



This incidentally clearly disproves the bewildering thesis of the Chida put forward in his
Shem HaGedolim, in the entry on the Zohar, that R' Yaakov Emden had only composed
his whole book as a gimmick to counter the Sabbatean forces though he himself didn't
really mean what he said when it wasn't Rashbi who had composed the Zohar.

False.

He had composed it as a mission of truth, but he hadn't published it until he felt urgent
need. | am also amazed that the Chida would believe that Rav Yaakov would bring 300
critical points that all in all destroy the image of inviolability of what is supposed to be
the Holiest (or according to others almost the Holiest) of all books, only as a gimmick.

In his book, R" Yaakov first presents the above two anomalies, and then we have a
systematic analysis going right down the whole Zohar. Let's look at some of the more
remarkable comments he - and occasionally some other critics - have to make:

Throughout the Mitpachas he brings many quotes in the Zohar that he says are clearly
taken straight out of Seforim like the Kuzari (who died a hundred and fifty years before
the discovery of the Zohar) and the writings of the Rambam (a hundred years before the
Zohar).

But my favorite, found by Gershom Scholem, is a poetic phrase in Tikunay zohar straight
out of the poem Keser Malchus by r' Shlomo ibn Gabirol (11th century):

Says the Zohar:

DAIND TPYNN ONTY PN THNT NNNHWI NI XD INNYRI NN PONONT RWNYI RIMDT NMPHI

and here is the original, from keser malchus:

DIV YTHY TAR TP D .01 51 7P DN .NNNN DY WTNN 9192 )1P2TN)
DIND TN DI PYN PNDN .NNINY 2YI WHYN MY NN THY IN
SOAYINGD TPYUNMN .OADY PIR ¥ DIN .DMDIM DMIWYN RIAND MIONN PR D PRI DI W Wwnd

We have already mentioned that the claim of two famous anti kabalists that the many
quotes in the Zohar from amoraim much later that Rashbi indicate fabrication.

Came along the mekubalim and countered that this should be true for the Talmud too. We
have mention in the Talmud of Rav Ashi's death even though he is supposed to have been
the author.

Therefore, said the mekubalim just as the original author of the course of the Gemoro is
Rav Ashi even though later authorities contributed, so too, the principle speaker of the
Zohar is Rashbi, yet the work was edited and added to by later rabbis.

Well, although they are right about the Gemoro, there is one ridiculously obvious
response to the mekubalim to the observing eye: the Zohar's chronology is completely
wrong! Let's demonstrate with some classic examples.
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3.2 Erroneous Chronology in the Zohar

We have R' Pinchas ben Yair, son-in-law of Rashbi, as mentioned in Gemoro shabbos
(:»9) appearing in the Zohar countless times as - his father in law! and dying before him
too, as mentioned in the Idra Zuta.

There have been some pathetic responses to this argument:
One was to be Magiha in the Gemoro text to m»min instead of mann.

There are two problems with this. Firstly, there is no such word as mmn in Aramaic,
since its a confusion between aramaic yud hay ending, and the hebrew world ymn. The
correct word would have been >mnn.

Secondly both r' Shrira Gaon's letter, and the Seder haKabbalahh of the Raavad, state that
r' Pinchos ben Yoir was a member of the Generation after Rashbi.

Another response is that it is the Zohar text that should be emended - from 7wn to 1ann.

This is impossible since the Zohar clearly states that r' Pinchas ben Yair was father of
Rashbi's wife, and grand-father of his son, and I quote from the Zohar .5 >»nv

Oy .02 532 DNPT NIVY ININY NYIN 7 NN PN 12 DN 27D TPNOYN NNIIND DTN 7N K79

Another proof is from Zohar : 7 972 oro nvs

NOID NT TONY XDOYIT PAN NHY TNTIY DM THNY TaAN NHY (3D O5WN) INNN TOV 1N17aPY Y12 T -)IVHY V7R
1) 972 MYIN .NTION PN )2 DN 27T PN RT TNTHY 2am ONIW

But most importantly, neither of these two feeble attempts deal with the fact that the
gemara implies that rashbi died before r'Pinchos Ben Yair as demonstrated by R' Aharon
Heiman in his Toldos Tanoim vAmoraim. Since it says in : 17 pra:

192 MYON 27 11NIP XA XYDION NNIP 12 YN’ 1271 HNODN)N 12 NYNHY 129 221D NN HOIT NN IR NN MNDY
1Y IR INPPOR YIDID INY 1TIY YPIP 220 HY D3IV BN DXMY INX )00 MINN TP WP RYINN 737 )WY
NP 12 YYIN 139 1NY 9N 127 IMNNN NN NTIND DOWPAN DNN) D275 ¥ NNNX NTI9 NN 12 IvHY 119

JIYNY 2292 TYON 1299 39 IMNNN NN AN D PRY I 7PN AR D WY HOIN

So we see that Rashbi, but not Rebbi's own father - Raban Gamliel - had already died
whilst Rebbi was still a young student.

Yet in xrnara mayn sndwyy 8 1 poin it says that Rabbi Pinchos ben Yair came to Rebbi
to contest an enactment concerning Shviis that he had decreed on the Jewish community
in his capacity as Nasi - This implying that his father had died by then and that he was
already an authority in his own right. So, R’ Pinchas ben Yair clearly died after Rashbi.

The other example of erroneous chronology:

Rav Hamnuna Sava and Rav Yayva Sava - Talmidim of Rav (see pesachim .np" .ap) ,

25



YINN NOY T2 1D 2N 7D MINN .KID NI 27 )1NMYY ORP ,NNTIVD 221> NN 27T YPNION INRIN 27 N2 1)
(2P ©XNDIY) YNNI 190 RIDTOPN ™ PIDI 19 20 WMPIINT 11D : 27 AN I ,INT TN ONWIN WY AN dY

NN WYTPN IR TN DT : 7Y 1INN .NID XINNN 27 INMYHY INPY ,XNTIVOI 221 NN 277 >TNOM NONOVW 92 NN 1)
NIV 0 7 IWYNY NYDIP NAYNY DY 117 INNRT .Y NYAP XNAY NN KXY INY DN .XNAYY 7PYIAPIN ,PP0N)
(.NP ©NDY) WITPY Ny

They lived approximately 150 years after Rashbi but make an appearance in the Zohar
as... Rashbi's Rebbeim! Even Dying before him as mentioned in the Idra Zuta - the Zohar
in haazinu recounting Rashbi death.

There are many more examples of Tanaim and amoraim clearly conversing together,
even though they couldn't possibly have seen each other such as rav Yaakov bar Idi,
contemporary of r' yochanan, going to meet Rashbi in Teverya even though he lived 150
years later.

Similarly, for a book supposedly written in the First century c.e. there are some
anomalies that really give it away, such as saying that the Arabs' religion is similar to our
own, whereas as we know (from historical records such as r' Sherira Gaon in his iggeres)
Muhammad only weaned the Arabs from dualistic zoroastrianism to Monotheism in the
mid Sixth century!

Also he says that the Arabs currently occupy the holy land - which they did - not in the
1st century when Rashbi lived, but at the turn of DeLeon's thirteenth century.

Thee zohar brings the phrase "ysnxa mmn™ whereas Tosafos (on Menachos 34b s.p.
"Vehakoreh™) explicitly tells us it was a phrase coined by Rav Hai Gaon.

3.3 Elementary Mistakes in the Zohar

Another point is the number of elementary errors that the Zohar makes in dinim, quotes,
pesukim and drashos-

e such as saying that the Shtay Halechem were burned on the Mizbayach, even
though the posuk clearly says that they were given to the Cohen,

« or that the Omer offering was brought of flour of barley, even though its explicit
in the posuk that it was brought of whole kernels.

e or such as saying (in five different places in the Zohar!) that the Kinneret is the
source of the chilazon, even though the posuk in Yehoshua says that the chelek of
zevulun was in the north east, and chazal tell us that "5 s»nv >now™ that Moshe
Rabeinu in Vezos HaBrocha blessed him with refers to the chilazon that he would
get in abundance from the Mediterranean.

« or that Elisha purified the deadly waters of Yericho with Eliyahu hanovi's cloak,
whereas the posuk in Melochim says he did it with some salt - it was Eliyahu who
used his cloak to split the Yarden
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o or that Shmuel Hanovi was a Cohen (he was a levi - as it says in Bamidbor Rabba
14:1 and Yerushalmi Brochos 31a (vilna ed.))

e or that it was Ezra who said the words "naw> »5> naov" whereas everyone knows it
was Nechemia.

The truth is on this last one we know why he made this mistake. The author lived before
sifray Ezra and Nechemia were split into two by Protestant publishers in the 15th century,
so opening a book of Ezra, he found the above possuk.

The Zohar also often brings the Targum on different pesukim from Divrey Hayomim by
introducing it somtimes as "owpnx omn" and sometimes as "oxony 12 oy onm” - not
realizing that the Gemoro in megila (.») says that neither Unkelos nor Yonasan ben Uziel
translated any of the Kesuvim.

3.4 Misquoted Pesukim in the Zohar

Staggering also is the number of complete misquotes of pesukim sometimes building
whole droshos on the misquotes:

Such as this classic:

NNITRT D .XIND (NNHNRY NYHN) MNY OV TUR DIPIN MIYIN 1IN 15D (V1 DIINN) .NND NI’ 229 - (: NI N'N)
PNIND MNY DY .DONONT RHDY MY NINT PH DN .XINI DPP DY NN VR NP T/ MIDYan

The problem is that the posuk really does say " msyan wn1a57a™ and not orpyx.

This is one example among dozens.

Now, on this issue R' Yaakov Emden himself rushes to defend the Zohar against his own
argument and says that not all pesukim in all mesoros are exactly the same. Even in the
Gemoro we have pesukim which are different to our mesorah.

To my opinion, this argument does not hold water, since any discrepancies between our
masores and the one in the gemoro invariably rest purely on single letters which never
affect the reading of the word like a yud or a vov added or subtracted - see a list of all of
them in r' Akiva Eiger's gilyon hashas on Shabbos (:xm).

I've heard people argue in defense of the Zohar and quote the medrash that says:

N 20 MM TND 210 NN ,2IND INID PNND 219 5 1M1INa
Ah! here we see a whole word different!

The answer to them is: read the rest of the Medrash!:

AYON 12 W ANODYOYY IR 122 TIT PN 1959 1PN N9 IPT SY 19N 9Y SN 2157 19N 12 IRINY 1N
N 210 N - TR 210 7N, 1NN 22T DY YN WY
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It was only a drosha, and not that this is what was actually written.

I've heard others quote the Medrash from Masseches Soferim:

2N DMWY NYN 2INI INYND THNRD NI 19D YDIVNT 190 MIYN 9D NIV INKD) D90 NYHY ¥IPY 12 )WNY 7N
2N INKD DNIYI HRIY 22 YDIONT IR NYYY 1IN INKD TANA THNX 19V DIY IDMPY (I DY) DTP YNON NNYN
N IWY TN 21N INYND DNIWY NIN WY TN 21N TN /N 17V DNIY 1PY (79 NINY) IRIY )2 MY NN NHYN

N DV DNV INMDY

So we have the discrepancies Zaatuti and Naaray maon maona hu hi - so why didn't they
just look in the Famous sefer Torah of Ezra hasofer (which by mesores we had until
several hundred years ago) to check the right now?

Says the Megaleh Amukus - this is the Story of the Sefer torah of Ezra! He found the
three seforim and that's how he got his Sefer Torah which was reference for later
generations! The added letters that didn't change pronunciations of words were not
noticed until the Sefer was lost!
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3.5 Fraudulent Droshos in the Zohar

Then, there are the fraudulent Droshos. The Yaavetz brings some examples of which this
IS one:

N NNV NYNRT YAYN (DXVAVN) N NYN N RIPM 2N M) DY DOYIIN TN NYH S N0 119 INN
N ORIYIT NP RNTOIPDT XNV MIN K2 TV NN TN DNRND 2N .7 XIPT XN XINNa

The Yaavetz points out that the first posuk is in mishpotim, and the second quote " 5nxn
1ym" is in the beginning of Vayikra after the Mishkan was built ten months later! So why
is he saying that Moshe was still on the mountain when Hashem called him to the
Mishkan?

Another is:

NYIY DN SYTY NI .NDNINT 1Y) NID NT ON0Y) NN [NINN 1>72] Y7951 NN mbwn NN DN DYN DoV

Y NP NN NINN PTI INDI DYWI VOV PN Y DY DY DN ININD ININ NOT NINY INNT TY [NDNINT
7.0

The Zohar says that at matan torah they heard only the pleasant parts of the torah, but
they didn't hear of any of the punishments until they got to Moro. But, points out the
Yaavetz, Moro was not after matan torah - it was after krias yam suf before matan torah

I have found, by personal research as well as in seforim other than the Mitpachas some
more examples of erroneous chronology and droshos:

The Zohar speaks in the name of Rashbi regarding the order of Tekiyos - nwn nn nun
whereas we know it was R' Avahu in Caesaria who was invented the order nrwn.

Some respond that when the gemoro says "ywax - ppnn" it doesn't mean he invented it, he
just popularized it.

Well, the Ramban - who by everyone's standards was supposed to have been the Master
of Kabbolo and according to the Ari (though not Rav Yehuda Chayat) knew of the Zohar
- clearly states, in his "Droshoh for Rosh Hashono™ that Rav Avahu entirely invented
mwn and even goes on so far as to ask - how could r' avahu be cholek on the Tanoim of
the Mishna who say that one only blows a shvarim and a truah? His answer, in a nutshell,
is that since it was only a variation and combination of the existing din it was ok.

The Zohar says that there are always two days of Rosh Hashona. Well, in the time of
Rashbi in Eretz Isroel, by the testimony of Massechtos beitzah and rosh hashono, in the
proximity of the Beis Hamikdosh and the Beis haVaad there was always only one day.

The very book of the Zohar is split into the parshos as we know them, and also the Zohar
itself states that shmini atzeres is always simchas torah - yet at the time of Rashbi all the
way up to the Rambam, In eretz Yisroel the Minhag was to finish the torah once every
three and a half years! They did not even acknowledge the Parshos we use today, let
alone celebrate Simchas Tora on Shemini Atzeres every year! see Sefer minhogay
mizrach umaarav authored by the geonim and the Rambam in his Yad Hachazoko.

Then there are some very remarkable droshos:
17.7P9O¥20 DIWITP WITP ONRD .WITP TN
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Why didn't he ask about the "m»m" too?

PR NI RIN .TD YN PINK NI 1PINN NIN N . PINK XIN DIND NN YN 7wy

I'm sure its fairly obvious why there is really no question here, since the ~n is the malach
and the »~nx means after, or behind, the door.

3.6 Malevolent Intent In The Zohar

Then there is another grade of anomaly, implying malevolent intent. One which might be
termed navn> now nmina oa 9%, Which is heresy, such as:

e The obligation xmwm to wear Tefillin both in the style of Rashi as well as
Rabeinu Tam,

e The prohibition of walking 4 amos without washing the morning Netilas Yodaim
and being liable to death if one does,

e That a motzi shichvas zera levatolo has no atonement whatsoever (renegade
mekubalim claiming to know secret tikkunim for this one have ammassed
fortunes based on this zohar. | know a few who fell for it).

e The yud of the tefillin shel yad not leaving touching the bayis.

e One who wears tefillin on chol hamoed is liable to death.

« Prohibition of learning Torah Shebiksav at night.

e Prohibition of giving tzedoko at night.

o That the final day of the sealing of the individual's yearly judgement - and | mean
the personal din of the individual (not the din on rain as the Mishna Brura
associates) - is really hoshana rabba not Yom Kippur.

e In Zohar of Pinchos, that an Eishes Ish is 29 nanm if her husband allows.

and many many more.

3.7 Blasphemy In The Zohar

And then another even lower level of anomaly. One which seems downright
blasphemous:

The zohar darshens "»awn 11 prvn »9 wn'™ and R' Yaakov writes seemingly lividly:

INTIA NI NTN PPN AT NS

Yet then proposes amending the text of the zohar by adding the word nx to read o nx yn
ymn such that the p»+ is from the word nx an not by logical inclusion into n yn.

Nevertheless he concludes his comment by saying:

.2 DONN 22D .Y NIWHA PYTYONYT NIIPNI KDY DT YNWA 13990 1R D7D T NN 09 DY 1PN MPIRY NN DD O
M9 NN D15 HAN .ONN NP Y1 N7APN MINY YTPN) OX) AN IR MINHD IONNY ,TAN 2T NI IR D
YT 5I0NY DIV 1M 9798 N NIDY PYIY NIAY 3953 RMNIN SN 7AW KT )VTRD 29 IR MININY PTRD
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Yet | have found in the Zohar a very similar drosha, which amazingly the Yaavetz doesn't
mention, that does not leave the same room for tweaking:

D19Y ARYY TPIND 1997 /1) MINK (N YYIN) YNNI PININ YONT NN PNYIY 2270 IRNDN NX1IIN) NIN 727 M T

And even if we were to overlook all of the above somehow, there is one dogma of the
Zohar that is paralleled only by the Christian message of Salvation in terms of willful
attempt to uproot basic tenets of Judaism.

But first I must diverge a moment to focus your reflection on the following mystery.

How is it that R Yaakov Emden wrote a book with three hundred critiques on the Zohar,
in a language which at best is derogatory, with some incredibly convincing arguments,
and yet in his preface he writes - he who doubts the authenticity of the entire Zohar - Osid
Liten es HaDin?

Similarly at the end when he clearly states that none of the work could possibly have
been authored by Rashbi, and the Rashbi mentioned couldn't possibly have been the one
we know from the Mishna, he still maintains the holiness of the Sefer.

The question poses itself - Why? What is the argument he brings for us having to believe
in the authenticity of the Zohar? - R' Yaakov Emden brings us only one -
the Ari.

To quote him -

MY PN OPIRY VITP WN TPV 97T RN POY PYN DIWA 09 PaD 91 D0HIPNN I K 9NN 190 03"
1927 NN NN NDON NN N2IWIN INNON 9 7N PIY XoN 1YY

Chalila leharher achar dvorov.

Remarkably enough this is the same argument the Chida in Shem Hagedolim brings
against Rav Yaakov himself for saying that the not the entire Zohar is from Rashbi.

What is so powerful about this argument?
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4 Problems with the Ari

4.1 The Authenticity of the Ari

It would seem that to say that the Zohar is fake would be tantamount to calling the Ari a
liar. After all, he only ascended the ladder of holiness and fame by virtue of his continual
study of the Zohar. All his books bring nothing but combinations and analyses of the
Zoharic dogmas. All his energies were spent only on this.

He received revelations from Elyahu Hanovi to explain him the Zoharic concepts, and for
this end he ascended the Heavenly academy. He claimed to have perceived and
communicated with the souls of the Tannoim and Amoraim mentioned in the Zohar and
spoken to them about the ideas that they are recorded as having expressed. He even went
up to heaven to hear Hakodosh Boruch Hu himself give shiurim on the Zohar.

To touch the holiness of the Zohar and the Ari might be in effect exposing the entire
gamut of Jewish sages of the previous half-millennia as superstitious, naive and
cowardly. After all, are we not the perfect people?

Yet R' Yaakov Emden himself clearly states that the Raya mehemna part of the Zohar
was unmistakably entirely of 13th century origin - despite clear statements of the Ari to
the contrary!

4.2 Fundamental Mistakes of the Ari
What's more the Ari clearly can be caught on many other points in his writings:

e He gives a kabalistic explanation for why the availability of Techeles is dependant
on the Beis Hamikdosh, even though the Talmud in Brochos and in Menachos
records that Techeles was still in circulation 300 years after the Churban Habyis.

e He claims to know the processes of Gilgul and describes the Gilgul of a certain r'
Dostai Gaon. According to the Iggeres r' shrira Gaon - such a Gaon never existed.

e He claims to have discovered the burial spots of Neviim, Tannoim and Amoraim
by his Ruach Hakodesh, among them the tomb of Rabbi Meir in Teveria, this,
despite the fact that there is an extant tomb in Iraq already mentioned in the 11th
and twelfth century by r' Binyamin of Tudela and r' Yaakov of Regensburg
(talmid of r' Yehuda Hachasid) respectively.

4.3 Strange Practices of the Ari

Even stranger are the accounts of the Ari seemingly practicing two forms of augury -
ornithomancy (divination by birds) and pyromancy (divination by fire), and remarkably it
seems that r' Yaakov Emden already hinted the Ari's strange practices when he write in
the mitpachas as follows, first quoting from the Zohar:
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DY YT 539 N RNYYY RYXT TOR PNNDT XMWY XMNOYY D591 IMNIOYW D19 mMNY NNUR TNIN 93 7O
DINYN AN T 2951 W

and says:

DR DY) YIND YANID XYM OX NPPN TINY .OINYNHN NYTI IR

Well, first, he is right that this is meonen according to R' Akiva, as it says in the Gemoro:

Y19y YTV NP N INND ,NRND 19 OPN IMINY ,MYY) DONY AWNNT NT IR RDPY 12700 : P NN
MY NPNN NPMVP NP, M PVIN NPYIY

And he is also right that such is to be found in Kisvay hoAri, though not regarding
meonen, but menachesh, and | quote from the words of R' Vital :n wnpn mn yw:

21PN T NAOYS NN NN PIND MON N2Y 713 1D MNDIVN 952 NN NINN DIPION NOYNY 1Y Nn Do
3 119 DV 72 MDD DIP TN DNPY DNNIAN YT DY IMNX DIPLINT IND DININ MY TWRD DINNY 11D NMIN
.DNAYI DTN ...DMIYI ¥ 1D ININ PO INNIN INDAY TIT

"All that is decreed above, is publicized in all the worlds etc. and the thickening of the air
prevents this voice reaching Earth, nevertheless, when the birds thin out the air by
flapping their wings, then the voice can pass there etc. for by his flapping and flying, he
leads the voice for at times...(birds) tell us (future events) by their flight."

Says the gemoro in sanhedrin (.o) .0>1:152) Mawa MT9IN3 DWNIHN N 1N WD XY 17N
"wnan x5" - this refers to those who divine by rats, birds and stars.

This is the famous art of soothsaying described by the Greek poet Hesyos in his poem
Ornithomantaia - the greek for othinomancy.

Another instance of this practice by the Ari can be found in the book Eleh Toldos

Yitzchak also by r' Chaim Vital, and | quote:
JUND NANOWY 11D NN M) 9 (MINN) YTV 7N

And in the book Shivchay haari by Rav Shlomo Shlumil, an account of him actually
divining by the flame movements can be found, and | quote:

TOY PNW NN 91T NN XIPIN ONOWR 9O 1 0onn »ab (the Ari) 29n 0393 nav 91 nnx oys o)
297 RHOWYI) DYV INN 1D §D NYY 033D 59NN N TITD YaYan NN DXNNN TIIDN YNNNIY,NNIND N9 DY NIVNN
NN DYNY DN IR MOV PR JOPN TAR T AN IO ITIUN 7N HY NI NTIAN VNN N8N MY 7o

T INDIY 12T Y0 DT AWAY OY 9D 3N -I0 PN .MINIIN IPA NVNI W XN MN,PY DNV VTN D

Now, let me read you a section from Sefer Chasidim (siman 59) that deals with this
practice:

QNI DOVUNIN 1IN DD 12T IPNMY (1D VY XIP) IWNIN KI 1NN NN ,(D 3D 127H2) 1) APy WM RD 2D
LNNN DY HTY DDIN,TOIVA M MPNN YN PRI DTN 22 P2 IMN XD 27 VN ¥ Ty 1D Iyl opna
NN YOWN NN TR IMD? DT 2 119 9270 228 NHNYL,NTH 2IT) YINSI TY PRI, D)2 D19 NIND D)2 HN1ON DN
L, MYLNY B2 NTIND DAY TON JOWN TN TN, D92 NTIND DI T9INY YN NTY YOWD NRITYI .DNIN NyNHNN
T2 RND NY (10 VY XIPM) WNIN XD PIRD 10 DY DY 2D 7D DIV DNY NN 00 WD 1T Nt 100 N
92702) APY>2 WNI KD 1D IPY NNINN MITY DVIYY T, (0: N7 XIPN) 1951 XY ODMPNDY (O N> 0>I2T) wNinm Mo

D73y L(9: 30

The Ari, though, explains all his strange practices with various kabalistic explanations.
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Regarding all the Ari's predictions: even if they had been true, this is not a proof of his
genuineness, one should bear in mind the words of the Ramban from Parshas Re'eh that
comments on the posuk

ND GUN DINX DXIYN YINNX 199 INND PON 92T IUN NN MIND X...0WN OIN IN N> T19P2 DI
OYN N NINN NXXM...DINN OINYN MIN® NDIN ¥ XINND DIZNN DYIN HX IN NINN X¥AIN 2927 DN YHWN KY...ONYT
M ONYR N Y NI 92T D NN XINN OIND

Says the Ramban:

VT RD,DYTRY 12 YT PRI N DIWIND NP MY M (NHNA NI 1) NHN NINY NHDY 2ININ HINPY 1O
NDY, YN0 DINDIDIAN 1D INIPN MY 1272 NAY DNYD 77 11O TIRY M 12 XM THIAN DIN 12 N PRHD WND
NP 7N WIRM 12 PIONM DTN HOVA PATH NTTHIANND WM YOIN DINYT 2PYD NNNRMN 927N TN PV N0 WD
NI DNIANA DT NNN XYY VPO MNN PYIY) TONX NN TUR NN NIND N2> 19 OV ,NIN NINN YD N2

73R 7Y (172910 v

We see that clairvoyance is a talent that has nothing to do with a persons genuineness and
piety, and as is also implicit from the above quote from Sefer Chasidim.

4.4 Blasphemous Claims of the Ari

Yet as serious as the implications of all these accounts are, there is one claim that his
Talmid R' Chaim Vital makes (and he was essentially the Ari's mouthpiece by all
accounts) that in my opinion dwarfs all others in gravity, and he brings support from the
Zohar, and this is where we left the critiques of the Mitpachas earlier on, and it is this:

That a person gets no schar olam habo for learning toras ha nigleh! No schar olam haboh
for learning Chumash or Gemara!

Naturally this is a very serious accusation to make against the Zohar or the Ari. But if you
don't believe me, then let me read you r' Chaim Vital's introduction to the sefer
hahakdomaos. It's long but its crucial evidence:

12ND ININD NIIN INOY XIY.NDIWAT NN PR IPNINAY NNOY NI NI DYV NI NNINY P NP PP 92y 2D
0N HV) DN DNV GON NINY N72PN DY TR D D1 139 2D 10 NN ONOY T PN GON DPN 1T 29NN, 10WTPN N2
NI ND TYT 12 YTV PSP 9195 720 DN 8NN INY DNOY T PR DNY 1Y

TIND) NN 5P DT NN NYTI NPNY M9 AR NN 1D 29N IDND 1D 117N 712 ROV NT 93 57N TWUR NN YN
DY 12 NI KD WITOY IPNON WP

-573Y.27 3y 979 NN DMNPINT D2 RN /N TINRNDND YT 729) %2992 NPINTOD IR ININSD)

NN DY W NI OND NMZIT DNNI XNPIYT NINTA IRTIZ NON NI IND 1N NANIA O7ON9N M AN RMIN
NDPWT ,PIT NPR 90 N NIP TAYAR MY OND INMOPL NNONWNT KNPOY PI2 RNOIIND SPOYNNT
193°2 17N 7172 YT PNYOD XD NXAD 19D TOINRT NNPIY Y)Y 1IYNNI 1P ,NID MPON,P1Y PHIND )N
MONT MY PPN NI PN TWAN DI RIPN 710 DN NI N THY YOI NI XIP I .KXIP IR 9P -NDNT NI
T2 MY PN WA YD DD =N NN RIDT KINNY TAYT NI INMNNY OTIVT TON 93 NTYUN NI 1TON 9 .80
NIIND YTAYT PPN PONT RNAOYD 23N XIY KDY 1D 71D D30T 93T IRND N2 ON .AYN DY INT IR KT W X9
NN DY 12 NIRNWYNY N T/ IDRT 7999NT I PONONT PNHIN N92PN NNONI ROTNYNYD JNYI KDY v
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NN YYD DN YPYN DN DY NN DINKX SNYIYN N72PN BN T NN O DNIR IR NN NTIP9
NI YOU NNNY NNAY 71PN 97PY 17y NANNY IR .09 Y2PY 17y DY D19 NI 1NT IINT 1 XONNY TY NANND
.(N°2NY NN D79y D717) D19y NN WD D NNAYY TIDN? 2D TaY NNN /M NIN

NN TOWIY NP DY D) 1NN YTAYT TON DI RAMININD MWTNVNT PPN 9D HIN) PIIT NOONNT W7/H M
A"PY PYY NN DPOY IWN NN OHYI NP YIXR 12 TINNY DITIP TPWYI INNN IUR 17192 DT 1IN 1VI91)
DIANY MO NIND D2 4TI DN DRY NPND MIRITMID OPTI MDY HURI D950 DNPND DN MR MPIDM
NYY YIAT GWAN NNINIOY YN DIAND 11D NNYD NIN NN DPOY 9 7D DINNI MY NN DRI NINRD OIVIND
D0 TR TRD WP 2T 379,70 19IN DY TINRNDN

IIRY INND MIOVMNY NIID RNP NN NDPHN) 1NN DOPOIVN OMION YPNRONN DI MOHIL KI) PPDY NVMNYI )
Y TN (112 PTY NN MIVMWN DT RIN NN DX 1D DITIP DMINR DY NINN NN DIPOIVD 1NT M2 VY
NI NN 95 NONT MY PRI STV INMNNI P TIAVT TON D RN ODTIVNT NONX D9 HANY MDY 71T IDIN
DXPOWN NNN DI D HINVID 1TON 51 NON ITOM NI OV NTYUN PN ITON 91 WINT XIPH MDY NNYIAYND)
91330 PYY NN DAN YT INMNNIT DIWN NTYN NN N NIND TONA 09T DN NNYY DY TON NN NXIPIN NIN2
NN DT WOW INNY NINSY SR 972PY 17y NANNY NN 1ININD ININNRD INPYRI 12

NT YTHD WY D NWYN 172D OTRN NP 210 KDY 1720 IIK 77321 .27y 773 T PYRI NYI9L 71702 WI7NH1A 12 Py
N XY WD NNV IMNT RIVON RMZHD PY Y OTIX HRIY 19T ONY RNPIWT NNAY IR W) RINNT NN WD
RYIND T35 NYN IIPNN T2 .RAOY 1O PNNT 27 29T TY NTIN THOT 119 ION DID9 NHVT KIVDN 1T IPN
T732) NOYAN RYIGNND XNMNIVNI RIZNY NWND NYIAP SPNT RNMNI0N DY ROOWT MIVN SR 7IDYT RNNIAPY RYITP
P80 NINNT 111) 27 2T NT DNY YA ¥ 52 MWN RT NNAWY DT NTY XT TIvNd %D Tay NNN XIN NI wHw nnn
N3P0 P ,297 2990 INYPIN ,NNAY NN MTTHY DIWN D7YN TN INIY M2 20 NOINY RN RNYT NN
(11ONIYI 52PN DI 29D AWNIN DYA AN52 MINXIT TV DYDY NN NNWYD NN XN (NND IIPYN)

NN DV YD YA INIPI IN MPIRN OYIVA NNPNY YOI MNDIY T D52 INNNN NNTI /PN IPHNN YD AN N
DTN MY MY NINY MNHONN DWIIADNN HNA NINY STHINI DN SNVYWA NYIN LY XIPIN DWIADN Y510 NOWAN
9739792 9913 NN POV WP N172PN DY TWN HIND DY DINKI DV NN IPOY INTI DYDY POYN LYOININ
72PN 7PNV 02N NN DY 57199 WATIN N NHONX VSN 7TPNINY N7WNDY OYTRY NS OTYIT 79 DY DXINHN Y1271 ON
MNZIY XN NNINL VAN

YWYNYN 7P DVIVED DNPNA DN KRNI OYIT INNN NWYNI N 72T NWYNI RO INTN NUYNI KD 35 PAD PN
N2 X2 NP NN N72PN HY MNUYY DINN .MN2Y DN NN OIYN RIIY ONP MY DOON 17apn DNl
NN NN 712999 TWYN NIPIN DN O3 XIPIN DAY 1PN NHRYIN PN 17N PO NN NN YN NN
Y RAIWNND 9> ROT ¥ KDY NV TRND POYN MDIINN O INPNY NXIN 12TH DYV DTN DN YN NDIPN
Uy R7Y N7DT THPYNID 792 37102 391 N NXN 10 T PNPINN 9902 101D INN NI INND YTIAD) INNN IOV NP
TAY /PN YII0VNT DY NPT OV NVNT I7NYNI DNANN FYIAD IO NOVYMN P MPN DY TYUNX NN D) 199
Y DN DY TUN INNN D ¥ T2y XIPI 7PDYT POYP XINY IRNDT NIVDNI XILVDN 210 NYTN Y XIPIN RN 10
DMPY ¥ DYV 29 MVN NXRIPI 19 7Y 375 §T DY MIYKRIZ NYI9L 510 5730 NNAY DINIPIN MWD MT0
YTITN YT 7D NWIN NIN DY .91V NNV NDIN YT TIYT XIVDN Y7 NNV IYI 1PN 210 TIYT RIVDN NV DN
STon Tay XAPIN NNAY PNV TONY MIvnN

35



PYAN PRI PIARYI PIIND IR IIXRI XINN NINT DP 27V 7707 §T DN NYINL 151D NPV WON XIP) D)
P NOR 192 NIWNANR KD NINY RIOY ONDT DY NNIN MIVN ORTY INT NN XRNOY 1PN YD 1IYNN NOD*T
AW NDY D1 KD PN PINT ONNT NOOYT PRIY

99 19P5 NXI) TPY 1ITO RAONINT PTI IY NNOT XTNON D ONINNY PIINAT PN OV NYYNY INY ¥7N1a 12» I
13 .70 391 NIPIN DN DY MIVNN ¥ NN (DT DY wrHn vp o 7t

VNN YD DY TIY PN 1) Y TAYT TON D3 RNMIINOPOYT PPN DI NANY ¥7ND IR VYR IIINNDD NNY NN
VYA ©XPOIYN 195 NTH TNID NTH ON TIAN PITN Y3 73N 9D M9 D9 HAPY NIY SIPNT DIWH NNAY N7
7092 ©NY PNIN DY9N NIN 1129 WY NHNRNYA 998 BNYY DIIVN BINANNN

here he is very clearly saying that people who just deal in so-called "nigleh” they get their
reward only in this world in the form of riches and honor since "nigleh” only deals in
terms of this world

129 NN 7PN TAYN 130 0N /199 NNV ARMIV AN NDIN MNTA /AYE ONPN N NI NN DPOY )3 9
0YPOIYN DINN .09 YaPY N7y 029 NN DIYNYND MNAYI DYTaY5 119) »71a¥T 10N 99) (1) ©99 YaPhY N7y INNAY
1) TR IIY 99 131993 07 TIN 1IN DYDY 2710Ya NA DIPDIVY N1 293 NNNN N BAY NNIND MtIa

D INOYN PO INDITI POND NNNN 2112 DIPDIY NVNY P2 NPNA PI IV XIAV NN DN N7APNY IRIN PR
NIV TIAN DRI NN YO AT 72°70 DIV 0N PN DLW DNPNA TPMINNIY 7PITI 7PNODY NNINN YOWII
2191.0900 NYTN PRY DOPNY NN DN W

95V %312 HYAN NN NNVN DX Y NN NN NPT ON TN NI R HY) INDITN 7991 71NINN VTN NI 1957 7N
TIY 1IN NN 121V OX TONA NI T2 MINN NIND POYA 7NINN MTID2 DINK TT27 9 NIN DIPOY IWUN WHYM
91220 W) 220 KO RPYT 2252 DYV DIWINT 21392 INT) INS DN YWD TT9> 7NN 90N NYI2 DX ONOND
)

NDY NONY TN NOT TY NHONA NYONON XYY NYTY No2 NN MIN DX DOWIA 1O TY S TN XY DX 2dDND NN NN
1) T2 0NN NI DOWNY INTI IIN 11D D20 DIWYNI) NINNI DIWID NOT TINT MYN NNDY RNAIYT P Ny

D239 NIUN P31 IR POY 9D NP NN 12 INHDYI TWP 29D N7YN APYT MPINY PYN MPINY TWN 1NN 12 180
IINY NP P SN MINY NIV NYYA MIN 75711 DHYI 1NV 1T DD DIRWN PV INIAN I KT WRIN NIN
AW MOV NNNN POY YIDN PIY NY¥NY UW/NA NI 1329 XYY NYN 099211 NN 49V Jya Y93 21¥95 sns bam
1215193 PN H2M NN D731 27MYN NN NPWN DY INNN 20 HaN N¥N 9UNR /118N 109N

Y95 DTRN PIDYY TY IWON ON NINDY NNIYY HNY DINND .NIND ¥7)2) 170593 X¥D NOYON AN MN8N 99V 5
MXNI N OTPRT WYX DRI RNOYT PYIN Y9N0 7Y Hpan PTo NI ONY 97D NNON YT PV TUN 19D 1o
OrYNN

Yet Chazal say:

DYV NNIAM .0>TON MPNN .OX) AN TIAD .NXIN ONYI D NP YIPM N3N B2 JPII9 DN OTRY DT ON
0919 T2 NN TNOM NINY DTN P2

And when R' Eliezer, Rebbe of R'Akiva was about to pass from this world, what did he
discuss with his students? says in Gemoro Sanhedrin:
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NNV INNPYI NN NNV

-he spent his last moments discussing which Kelim are mekabel tumah and not these so
called mmo!

And anyway, so we need to prove the claim of personages of dubious reliability that
Talmud Torah of the Torah that all of Klal Yisroel hold in their hands - the Chumash
Mishna and Gemoro - does not give us heavenly merit when we study it, When our
Mesorah is that it does, as too imply all of Chazal?

4.5 History of The Mitpachas

The mitpachas never made it too big. The Chasam Sofer, it seems, liked it and held of it,
and it also seems from a slightly cryptic Teshuva 5.y ornn nnw, agreed with it.

R Eliezer Fleckeles, prime Talmid of the Noda biyehuda, inheritor of his Prague seat, and
author of Shut Tshuva me Ahava also mentions the Mitpachas, and declares his own
opinion in that sefer siman 26 - 4 990 Yan AN viTp *931 Tonn Tnx Aoy, One leaf of the
Talmud is holier than the entire Zohar!

This remarkable Gaon also succeeded in having all kabolla literature banned form the the
Czech lands by King Joseph the Second (ruled 1780-1790) and later by Francis the
Second (ruled 1792-1835) and this is what he writes:

DYPN Y9N MNTRY NIWN GYINY TDPN NN NIWNN MNITX DXPTR DIDITY DIIDN MNWY NN NIV PPINN INI
OM ,D9NPNN DM NMMZNN MOYNDN MYT FNIYI MY M, INRINN DNNONA HDIANI 19N TUN NV NINID
NTPON OMOYN M1 932 NYAP 1D NIANY ROYW NYITI NINTND YTPIY, MY YPTN MANN YPT) DTN 22 Y10

.1794 531 /1 DR MW DITDND 1785 92NYNIND 2 DX VYIPYT NN VDIV NNYNIN

In effect, even about all kabola he is absolutely right. Even if we don't accept the Ran's
statement that Ramban too readily believed that kabola was true, nevertheless, by all
accounts - mekubalim, non-mekubalim - we have no massores extant today of the
Ramban's kabola.

When the Ari made the statement that after the Ramban, transmission of kabbola ceased,
it was never challenged by any mekubal who laid claim to a Mesora leading up to the
Ramban. All kabbola we have today is entirely based upon the Zohar and Ari. Therefore
any kabalsitic concept circulant today, | personally feel has absolutely no relation to us,
whether in thought or practice.

And when he says that kabollas propogation caused Gufani - physical harm besides
Nafshi - emotional harm, history would seem to suggest a fearful statistic - the record of
famous rabbis who expended great efforts in spreading the kabalistic word and were cut
down by Hashem in one way or another - whether it was the Ari who died at 34 or
shabtai tzvi who became a mumar, or the Magen avrohom, who incorporated much of the
Ari's practices into popular halocho, and died aged 46, or the Ramchal who was chased
out of Europe and died before he was 40, or, in our day, Rav A, Rav K and Rav P who
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propagated a lot of Zohar and kabolla publicly on a large scale and who all died in the
prime of their life.

But (as pointed out to me by Rav S) more than anything are noteworthy the communities
that adopted kabalistic practices at large and reared generations of Amay ho'oretz.

In the last century the existence of the Mitpachas Seforim was generally just swept under
the carpet. There is a currently a pan-chareidi ban on its re-publication.

4.6 Other Anti Zohar Works
Everything that came after it both pro and anti zohar pales in comparison.

R' Yitzchok Isaac Chever's work - Mogayn veTzina is a very passionate work defending
Kabolah against R' Yehuda Arye DeModina's Ari Nohem, with arguments mainly resting
on the greatness of the Ramban, and in my opinion lacking the distinction between
kabola and Razay torah that | made earlier. It addresses none of the hard-core criticism
directed against the Zohar.

The Radal's defence of the Zohar - Kadmus Hazohar, also deals with very peripheral
issues - he reflects on whether the argument that Moshe DelLeon wrote the Zohar is a
convincing one, and if there are traces of literature similar to the Zohar style in earlier
sources.

Even the damning anti-Zohar book Milchamos Hashem of Rabbi Yihye Gafah - Av beis
din Saana, Yemen, at the end of the last century who claimed the zohar was a pagan work
- | find is missing the critical evidence to sustain his thesis, since the anthropomorphisms
of God's attributes, which he claims were really intended to be considered as indepndant
deities, have already been explained by the Ramban al Hatorah and the Ephodi in his
anti-Christian polemic "own nmva™ in a way which | find ceratinly pulls the rug from
under Rav Gafah's thesis. It is very clear from his writing that he could not possibly have
seen this, since he defends classical kabola and sets it apart from Zoharic kabola, whereas
in fact Zoharic kabolla is an elaboration on and derivation from classic kabolla and clear
roots for it are present in the writings of the Ramban.

And Gershom Scholem's works, although vastly expanded on the Mitpachas, nevertheless
the originality rights are certainly the Yaavetz's. Him not being a religious figure also
served to undermine the value of his research.
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5 Conclusion

5.1 Contemporary Gedolim’s Opinions
I went around some talmiday chachomim with my conclusions, and got mixed responses.

511 RavM

First | approached Rav M with a few simple arguments. He told me you can say
everything that looks late in the Zohar can be said to have been known earlier by Ruach
Hakodesh. Today I realize why this answer is so unconvincing. Firstly it ignores the more
serious facets of the critique - namely the errors in the Zohar. Secondly it is clearly
disproven from the Spanish words and the unique quotes from the Rishonim's books.

5.1.2 Rav A

I approached Rav A with some of the questions on the Zohar, and he responded to me -
"and what about nikud? Nikud is also mentioned in the Zohar despite the fact that it from
Geonic times!" he said. | later found this comment in the Mitpachas Seforim. | would just
add that not only is nikud mentioned, but only the Tiberian Nikkud - the norm in Europe
of the middle ages - is mentioned and not the Yerushalmi nikud or the Babylonian one -
which was used then in the Middle East, and is still used by Yemenites today. Also the
Taamay Hamikrah - the trop - are referred to in the Zohar - only by their Sefardi Names.
Rav A told me a remarkable piece of testimony: "My rebbe (this is how he generally
refers to Rav E) accepted the possibility that the Zohar was written sometime in the 13th
century."

5.1.3 Rav K

I then went to R K. I told him my arguments, and also Rav A’s testimony. He told me
that he didn't believe Rav A’s testimony, and also, since the Rabim (majority religious
population) accepted it we too must believe it just like we accepted the Talmud. I
countered that's it Mezuyaf Mitocho (it is inherently noticeable that's its fabricated). He
asked me if I want my wine to be Yain Nesech! I would have countered that the Rabim
also accepted Shabtai Tzvi and the fake Yerushalmi Kodoshim - what right did Klal
Yisroel have to change their minds and decide months and years later that these two were
fake, once they had already been accepted? Well, he cut me short before I could open my
mouth he gave me a brocha that | should stop be Osek in Chakiros in all these things and
I should just sit and learn.

5.1.4 Rav G

Rav G told me that he was still unsure as to the origin and status of the Zohar, but told me
it was my absolute right to draw any conclusions | saw fit regarding both the Zohar and
the Ari.
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515 Rav S
Most recently | approached Rav S with my findings.

He definitely agreed that the Zohar is entirely pseudo-epigraphical, but he believes that it
still holds a true esoteric core that kabalists of the 13th century wished to preserve in
writing and to be taken seriously by the public, hence the ascription to Rashbi.

He was also very apologetic about the Ari, saying that all the strange things he said and
did were innocent errors or miscalculations.

In addition, he said that the claims made by the Zohar to undermine the rest of the Torah
are an exaggeration to encourage study of kabala that was maybe losing popularity.

What forces him to say this, he tells me, is the fact that the GRA took the Zohar and the
Ari so seriously. Now | believe that the GRA is undoubtedly one of the most brilliant
Talmiday Chochomim in the last 800 years though by his own admission, less so than
either the Rambam or the GRA's own contemporary, the Shaagas Arye.

Rav S says that the GRA surely must have seen the problems in the Zohar, but
nevertheless accepted a holy core in the Zohar which must have been because he must
have seen parallels and patterns in existing Torah literature that reflect in the Zohar as
being their continuation, since no others exist.

I countered that the question on the GRA, is no more than a question - on the GRA, but
not on us, for while it may be true that there are some parallels nevertheless there is an
enormous amount of novellae and novelty for which the only source is the Zohar, and
what a wretched vessel the Zohar is, to hold the most sublime secrets of the Universe.

5.2 My Conclusion

The ideas in the Zohar are just so intertwined with the falsehoods, and so far stretched
past their connections to known literature that | feel they completely lose any reliability.

The Mekubal or Mekubalim who have created this concoction have set these ideas among
purposeful distortion of Torah texts, dinim, misleading statements, and some remarkable
displays of ignorance and possibly blasphemy, all with a clear attempt to undermine what
we have always believed is Torah and earns us our world to come - and we must trust
these Mekubalim to be the bearers of the holiest ideas known to man? For them we must
change our thoughts beliefs and practices?

| think not.
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